
Summary of Professional Accomplishments

My narne is Aleksy Kowalski, bom in Poland. After my elementary school and Hight
school education l began the theological sfudy at the Pontifical Academy at &aków (PAT
1978-1984). ln 1987-1991 I continued the theological study at Catholic University at Lublin
(KUL). From l99l to 1995 I studied the classical and Cbristian literature at the Pontifical
Salesian University at Rome (UPS). In 1998-2001 I leamt the English as the Second Language
at College ofNew Jersey at Trenton (USA).

29 May 1984 I recęivęd the Master D€glee in Theology ground of thę thęsis
Chrześcijanin jako noi)y człov,)iek v ujęciu ks. |rihcente4o Grunata, the superviser Fr. Dr'
Teofil Siudy.

l3 Decembel 1989 I got the Licęnsę Deglee in Theology based on tbe thesis Hellenską
koncepcja czlowieka$, ,,stt.o ąMch'' Klemensa Aleksandryjskiego, the superviser Fr' Doc' Dr.
hab' Franciszek Drączkowski.

2 1 June 1 99 1 I Ieceived the Doctor Degree in Theology on the thęsis obtąz człov)ieka
w Strofialach Klemensa Aleksandryjs,tiego, the superviser Fr, Doc. Dr. hab. Franciszek
Drączkowski, the reviewers Bp. Prof. dr. hab. Jan Śrutwa, Fr' Prol Dr' hab' Stanisław Grzybek.

20 February 1995 February I got the License Degree in the classical and Cluristin
Literatue ground on the thesis Tractatus de animąe naturą apud christanos ąuctorcs latinos
saeculo III-V, the spervisor Fr. Prof. Biaggio Amata, the reviewer Fr. Prof. Sergio Felici.

I stańed my tęachel career at Florence (Italy)' FIom 1996 to 1988 I taught thę old G!ęęk
at the Theological Faculty of cantal ltaly. I have beęn the academic teache! of
patrology/patristics in the Theological Institutę at częstochowa from 2007 to 2010. ln 2007
2019 I taught the patrology/patdstics in wyższę Sęninarium Duchowne Archidiecezji
częstochowskiej and wyższe seminarium Duchownę Diecezji sosnowięckiej at częstochowa.
FIom 2010 to 201l I havę bęęn the academic teacher at the Academy ofJan Długosz.

Meęting ręquilements of the Law of academic teaching (the |ełal act 20 July 20l8) I
wlote the PhD thesis entitled Koncepcja osoby u ś\,' Gźegotza z Nyssy' Prozopologia v,
',Contrą Eunomium,,Pelplin, wydawnict1ło ,,Bemaldinum'',202l, s' 375, ISBN 978.83.8127-
606, the revięwer: FI' Prof. Dr hab. Dariusz zagólski.

The tile of this monogr4phy Concept of person according to Gregory of Nyssa.
Prozopologt in "Contra Eunomium" appeared as a result of the anal)'tical research of the
lęxicon bęlonging to the text of Coktra Eunonium of Gregory of Nyssa that describes the
human, angelical and divine person. Il the ancient Greek language have existed words which
meaning created thę modem understanding of anthropology' angelology, theology and
pelsonalism. Many classical vełDa shaped the contemporary vocabularies, anong them there
are ró tpóo@',ov G)rosopon), fi ótóacaolg (hypostasis) and fi oóoia (substance),

l introduced the technical phrasę /exefu investiqatores (words-keys) indicating the
prozopological .ealities in their philosophical and theological context.

The first chaptęI pręsęnt thę plozopological vocabulary. Thę lexis zó ftpóqorov has
many męanings| a facę, a mask, expression' pręsęncę' a looking palt of fac€, peńon a real
individuum, presence during the legal process, l'lposla.'iś, the real person in the divine Tńad.
In the wolks ofthe Bishop ofNyssathis Greek wold with his syntagmatic pfuases appęars over
thręe hundred timęs and he express over twęnty descriptions ofthe human and divine persons
indicating a look, personification, a psychological disposition, personhood, a legal person,
subject, an exegetical pęrsonage, a metaphysical aspect, the Divine Logos and the face ofman
and ofGod.



The Greek noun ri óxóotaag (hypostasis) dęscribes sełslł largo wlth the transitivę
verbs: a beginning, a substance, to apply a substance to something, a plan; with the intransitive
verbs means a place, a tęrrain, an expression, a substance, a pdmitive existence, a reality; in the
Ielations to the divine Triad: the ęssęncę ofexistencę' the real being, ęxistence, an equivalent
of essence and of substance; regarding to chist his being stafus, a ręlation to bęginning, a
natuę, the natuIe lelations to an individuum, a substantial €xistence and a reality. The Bishop
ofNyssa shows in his tręa|ise Ad Petfum: De diferentią usiae et hyposlaseos differences and
similarities occur between those lexes.

.Ihe word fl oóoia (substance) is used in the philosophical and theological ]exicon and
he contains the different meanings of that noun . Sensu largo tr'dicates the being as a reality, an
existing subject, a substance _ an ęssence' something which belongs to the personal being,
relations between a beirg and a soul, a material thing. In the technical sense means God's Being
- in contrary to His activities, the Being as the God, a being as the ęschatological l€ality' a
recognized being and an uruecognized being, relations between a being and a created thing; the
divine Being ofthe Fathęr and ofthe Son, the divine Being ofTriad' The Cappadocian Fathers
propagatę the following statęment: |rium distinctio Persokatuh ik Pahe et Filio et Spiritu
Sanclo, sed unum est fons' una subs|antia est et naturą Trinilatis; Persons united in tbeir
Divinity, the Being of Persons _ a ręal and individual existęnce, a requiremen! legalding the
Father, thę son and the Holy Spirit' In the personalistic christology indicatęs thę ręlations to
Chdst's Body and the human body, the Christ's divinity, the human body of Cbrist, the unity
of Christ's divinę and human natues; in the Eucharistic doctrinę _ the special union between
the human person aJld the God.

The second chaptęr of monography begins the biography of Eunomius of Cyzicus,
Aetius' disciple. The founder ofEunomians wTote many books from among them are a few that
remained nntil now One of them is Lber Apologeticus that is divided into five parts: an
introduction, thę theological quęstions, a) the Father, b) the son' c) the Holy Spirit; a summary,
a conclusion and an appendix.

In his volume Eunomius of cyzicus uses only one time the letis inversIigator . tó
Epóo@l,ov in the syntagmatic form ćr rpooórou coa Kppiou that introduces the biblical
passus Prv 8, 22. He also plęsęnts anothel /exis ihvestigatoł - i ótóqrcrdĘ that l}'erc arc two
times in his text and he descńbes according to him the created ł/poslasels ofthe Son and of
the Holy Spidt.

Duę to notice the fact that Aetius |n his DuvrąT1d,lov rcpi dyewitol.l @eoa rai
f€vvitoilses the |eis fi Óxóotaoq to vtdęrline the diveNity of the unbom Monad and _ the
Fathęr of the bon/oeątęd Monad _ the Son' This kind of leńcon excludes the personalistic
language characteńzing thę interperconal relationships in the divine Triad'

The ńird chapter ofdissęńation begins the biography ofBasil of Caesaręa, the chuch's
Fathęr and Doctor. In his treatises this cappadocian Fathęr describęs the various topics, one of
them is the heterodoxig statemęnts explessed by Eunomius of Cyzicus in Łns Liber
Apologeticus. Aetius' disciple develops the anomeism doctrine regarding the dissimilarity
between the Father and the Son. Basil's yolume Contra Eunomium known in the Chlistian
antiquity as Avatpreratag coÓ Axd'o7ąaro6 toi ,oooepoaE EóvolioD shows lhe
theological doctrine ofhis adversary. The teatise ofthe Bishop ofCaesarea is divided into the
tllreę books. In the first one his author challengęs Eunomius' postulatę that the fi ayewąoia
(without begetting) belongs to God's essence, therefore the divine Logos cannot be thę true
God' The begetting being indicates its creation' The sęcond book contains arguments that



defines the Credo of Mcąenum I that solefin]y proclaimed ópooi']oLoę of ,lhę Fathęr and of thę
Son' In the third book is describęd the consubsIaktiabilitas of the Holy spirit felating to the
Father and the son.

The usage and meaning oflhe leris ihvesigatol - tó [póoo'!ov in contra Eunoi ium of
Basil of caęsalęa indicates the question of 4g9'?esi4 legalding to thę Fathel and the Divinę
Logos, thę homoousia of the Fathęr and of the Sol, t}'e homoousia of the Holy spilit and the
Divine Triad. That lexis is used at least eleventh times and it prcsents the personalistic Trinity,
Cbristology, Pneumatology and Angelology.

The mearring and usagę ofanother /e'ij i,vestigątor - ń Ó1,ódtądI'in the treatise ofthe
Bishop ofCaesarea shows the question oftheFather's agennesia afud ofthe Son's ggrlrgJis, the
homoousia of the Father and ofthe Son and ofthe Holy Spilit. That lexis appea$ twenty-two
times in the similarly context as the word prosopon. The Cappadocian Father making
conrmentary of Liber Apologeric&' Aetius' disciple proposes the following cńtęńa of
hemeneutics: ri d'Ąqew toi Eócrrrd'ioo (the truth of the Gospel)' (f 1,dpd6ooĘ tav
axoocó),o.lv (the apostolic Tradition) and rj (ti tźxĄótlg cfiq ńoteag (the simplicity offaith).

In the fourth chapter the author ofdisseńation shows Gregory ofNyssa that continues
the polemic with Eunomius ofCyzicus. In his treatise Contfą Eunomlaz similarly as his older
brothęr Basil ofCaesarea polemizes with the Anomęans doctrine. lt contains the biography of
the Bishop ofNyssa and he shows the structure and division ofthe volume Contra Eunomium.
ln the first book there are the following questions: an introduction and the historic
argumentations, Eunomius' Credo and, the polemics Aetius' disciple with the theological
doctline of thę Bishop of Caesarea. Thę second book contaiN thę lhętoric preamble, the
argumentations of the Gregory of Nyssa, the paradigm of the orthotics faith and Eunomius'
teaching about the agełesl..ł, ńe limitations ofthe human knowledgę and the status ofthe divine
namęs, the alglunentations regalding the ętemity. In thę third book thęrę are the autonomic ten
ajloi (thę volumes) in which the Cappadocian Fathęrtęaches the ońhotics hermenęutics ofthe
biblical texts. Using thę lexis investigator - có xpóa(oftovhe stuts with the histoIical aĘuments,
then he shows Eunomius' declaration of faith, the language of the God and of the man, the
diffęręncę between thę unbom and the bom, thę inteĘretations of thę Book of Isaiah, the
exegesis ofthe biblical texts, thę thęory ofnames according to Aętius' disciple, thę quęstion of
the Son of God as the created being according to Eunomius' teaching, the Anomeans
Christology and angelology.

Analyzing the lexis i/'!es|i4ątor - ó rpóqaxov in thę context of Glegory's tleatise to
due proclaim that he uses that word at least twenty-nine times in his three books of co,Ła
Eunomium . He )ldicates the intelpersonal ręlationships in the prozopology of the Trinity, the
personalistic Christology, theology, angelology, anthropology and the theatrical prozopology.

The fifth chapter ofthis monogmphy presents the Bishop ofNyssa that also dęscribes
another noun as the /ełis in\)esligator - i Ó,tóoTąqIE' It is ęxpla1ned inhis treatlse Ad Pet|u|h:
De dWrenlia siae et t,ypostaseo,. Polemizing with Eunomius of cyzicus he ęxplains the
hypostąseis in the Divine Tńad, the begetting of the son of God, the agennesia and the
limitation of thę human knowledge, the unbom being and the bom being' thę question ofthe
Son of God as thę begetting being' the biblical exegesis of Acts 2' 36' thę personalistic
Chistology ofthe Bishop ofNyssa, the title ofthe lord regarding to the Son ofGod and the
Holy Spirit, the theology of the Only-begotten Son of God, the atemporal begetting of the
Divine Logos, the genesis ofthe Son ofGod,thę hypostasis of lhe only.begotten Son ofGod,.



The lexis li óltóoruoq appeus onę hundred fiftęen timęs in the three books of Gregory's
Coh!ru Eukomium.

Thew Cappadocian Father shows the rich lexicon of the philosophical and theological
vocabulary in which often lekeis i vestigatores o tfuoamov a^d i ó,tóotddE are lhe
synonyms and they appear one hundred forty-four times in his treatise. They indicate the
personalistic lexicon and they desclibe the intęęersonal relationships in tbe created wolld and
in the Divine Triad.

Analyzing Eunomius' Libet Apologeticus is necessary to underline his doctrinal
dependence from thę statements of Aetius of Antioch. one of their pdncipal paladigms
plopagatę the shaĘ antithęsis bętween thę unbom Monad ofthę Fathel and the begetting Monad
ofthe Son regarding the Divine Dyad.

The Cappadocian Fathers Basil of caesalea and thę cregory of Nyssa answer to the
heterodox postulates of Eunomius ofCyzicus and they create the systematic doctine about the
homoousios _ lhę hatmony of Persons in the Divine Tńad proclaimed dlńng Nicaenum I uld
continuęd by col,s,a'? ti,|opolitanum I'

The personalistic lexicon proposed by the Bishop ofCaesarea and the Bishop ofNyssa
in theirtreatises Co,ł a Eunomium sbows the interesting ploposal ofpresentation ofthe human,
angelic person and the divine Persons of Sacred Triad acting in the economy ofsalvation an in
the theology.

The source material gathered togethęr ofthe preceding monography would become the
encorragęment to the futule sfudy about thę universal prozopology in the works of the
ecclesiastical witers, ęspęcially in thę tęaching of the cappadocian Fathers. The antic forma
mentis of the patristic theology could he|p to develop the descńption of the human person
p.oposed by the authots of thę Calechis,h ofthe Catholic Church: Beihg ih the inage of God
the hnńań ikdividudl possesses the dighiry ofa person, vho is notjusl somelhing' but someone.
He is capable of self-knowledge, of self-possession and olfreely gi,rihg hinself and entering
ihlo commuhioh 1Łith o|her pelsons' And he is called by grace to a covenan| with his cfeatof,
to olfer him a respohse offaith ahd low that no other creature ca giee ih his stead (CCC 35D.

The appendix ofthe PhD thesis contains the monography arrd thę articles ręgalding to
the prozopology ofthe antic Christian anthropology.

Ks. Aleksy Kowalski' Źródła pojęcia osoby w pismach ojców Apostolskich, KieIce'
wydawnictwo Jedność' 2017' s' l l l' ISBN 9,78-83.'79'||-845-0

The title ofthe pręsęnt ańiclę ilttroduces into the time ofthę Apostolic Fathęrs that arę
ńe eyewitnesses of the newbom Christian religion. The indirect and direct disciples of the
Apostlęs, bęlonging to the second Christian generation, thęy continue the work oftheirteachers
at the tum ofthe first and the second century. Thę group ofthe ancient Christian writers, called
in the xvII cęnfury the Apostolic Fathers' show the spęcial authority that it comes out ftom the
antiquity and from the active arrd passive Tradition ofJęsus' disciples. They demonstate, using
the epistolary form, the genuine portray ofthe real life, sentiments, expectations and ideas of
thę first chfistian communities. The Apostolic Fathers investigate, among othęr things, the
pńmacy ofthe Church' the power ofSatan, the ęulogy of Matyrs and the moral and doctrinal
guidance.

Saint Clement ofRome, in tns First Letter lo Corinthians,he investigates question of
the schism among the Christian in Corinth. Describingthat rebellion, he also shows thę problęm
ofthe human face. The Bishop ofRome uses l0 times the word zpód@zov that it is in the Books
ofńe old Testament _ sepfuagint' He distinguishes tfuee kinds ofthę human facę: thę first one
the blęak facę ofcain' the second one thejealous face ofPharaoh, ofAaron, of Miriam and of



Saul, and the third onę the suffering face of christ. clemęnt citing the tęxts of the Book of
Psalms also dęscńbęs the all.embracing and shining God' face that sees all people. The human
being does not hide before thejudging face ofGod; therefore, the human person should look at
the own face asking for God's mercy. Thęn He aveńs his eyes from the human iniquity. The
Cręator using thę face of earth made the human being according to the divine paradigm' It is
notewońhy the fact the unknown author of The Second Leuet to CoJ.iłlłia's doęs not employ
the ttord tpóoatov in his tleatise. similally, the Papias of Hierapolis, in the reaming fragrnents
ofhis Explanalion ofthe Oracles ofOur Lol4 does not put that Greek expression into service.

The Apostolic FathęI. Ignatius of Antioch, employs the name of Theophoros
(Godbearer). He tavęls, togęthęr with soldiers, aom Syria to Rome and during his trip; he
scribes the seven lettęrs to the ch stian communities' wtitlng Le|tet to Polycałp, hę lsęs 2
times word tpóo@Tov and once the expręssion xpwopaqia' That Greek noun means Christ'
teachin8 and thę doctrine about chIist plopagatęs in the church' Ignatius urges the disciples of
Christ to the peace and he indicates the archives (the books of the Old Testament) and the
Gospel as the source ofbęlief in the crucified and lęsurrected Jesus.ln the Le|ter to Polycątp,
he exalts his friend's the impeccable face and he tempts the Bishop of Smyma to the pastoral
care for the faithful. Being the perfect athlętę, he should take cale ofthe material and spirifual
needs ofthe guided community.

PolycaĘ of smyma, irl his Letter to Philippią s' puts 2 times wo|d \tpóo@ątoy into
sęrvice. He uses it in the syntagmatic expression xatd, tpóoatoł (pęrsona|ly) remembedng the
visit of Paul thę Apostlę who preached the faith in chjist to the Philippians community of
christians. The MańyI describing the faith calls it the mother of all-faithfil that follows the
hope and it precedes it the lovę to God, to christ and to a neighbor. The Authol pońraying thę
image of the cbristian priests shows that thęy have no partiality ltpoorotoL4tyia |rl their
ręlatiooship among the people. They have to make the good deeds and avoid vices to pleąse to
God and to the human beings, because all people are the debtol of sn (óęe etat apptia).

Thę Apostolic Author of Mąrytrium Polycaryi ęftlp]oys 2 times the Gleek word
Epóo@1tov. The Martyrdom of Polycalp comes true accolding to the evange|ic paradignr and
the lex ronąna'The Apostolic Fathel polhays the plocess ofthe Maltyr who codesses it faith
in the stadium at Smyma. During the process, Polycarp's face is serous and dignified. After
proclamation of sentence, it becomes joyful and fulfilled by God's grace. The desc ption of
Polycarp,s maltyrdom is the pattem to thę future Christian who want to follow via ąrtyrii'

Thę unknown Apostolic Father wrotę the trealise entit|ed Ba|nąbąe 'pislo/a. He uses 8
times the word 7rpó'@zov. Pseudo Bamaba takes advantage ofthe florilegią the texts that take
part in the books of thę old Tęstament. He ęmphasizes the real flesh of Christ polemicizing
against the teaching of the Gnostic Docetism. Relying on the Chdstian cnosis the Apostolic
Father describes the human being as the suffeńng eańh, belceuse Adam is God's creaturę made
Iiom the face of the ęarth. ln his commentary to the Psalm 1' he points on the Baptism (the
stleam of water) and tbe mystery of the cross-that inteĘrets typologically. Descńbing the
blessing ofJacob, Joseph's father he demonstrates the presence of God and the benediction,
with thę crossed hands, that gave thę Patńarch to his grandsons Ephraim and Manassas' Zglter's
author employs the Greek syntagmatic expression Kąti17tpó6@7tov (face to face) that indicates
the meeting between Cod and Moses on the Sinai Mount, in that the Jewish lawgiver received
the Ten Commandmęnts. Explaining t}e Sabbath, he notęs the special connection bebłeen the
protology and the eschatology what he interprets according to ńe chiliasm key. Pseudo
Bamaba, similarly as the authol of the Teachiń7 or the Twebe Apostles' shows Two Ways:
Light and Da*ness' The eańhly pilgrims have the spęcial assistance ofthe good and bad angels



who hęlp to achievę thę goal ofthęil pilgrimage: heavęn or hell. God is impartial and he gives
vocations to all who called the Holy Spirit.

The Apostolic Father, known as Hermas, is ńe author ofthe Słeplrerd who usęs 2 times
the Greek noun zrpóoatov. Descńbing the building of the christ Chwch - thę Tower he
ernploys the symbolic meaning of a stone. The Apostolic Author presents the apostates - the
crushed stones and thę clacked stonęs that symbolizę thęjealous chistians who dress the mask
of peace (trpóoallrov elplv46). Both ofthem does not belong to the constuction ofthe chwch'
Hermas also pońrays the Angles ofGod who received the mission to build the Christ Church'
The primitive ecclesiology and the ancient angelology explain the myst€ry ofthe chuch and
ofthe Argels' world. Both ofthem emphasize God's plans in the economy ofsalvation.

The Apostolic auńor ofthę cateche1ical instruction called thę Didache or the Teaching
of the Twelve Apostles plts 3 timęs thę wotd ztpóoatov into sęrvice. He encourages the
catechumens to payer for the Gospel's preache$ and he obliges them to look for the company
of the saint people. vińuęs ofjustice and impańiality should charactęńze ńe Christian who
judge others' God appoints thę faithful to realize on ęańh his divine will.

The Apostolic Fathers use 30 times the cfeekwotd ltpóoalto.t. That explession appeals
in thę texts bęlong to sepfuagint (Book ofGenesis, Book ofExodus, Book ofIsaiah, and Book
of Psalms). [t is notęworthy to emphasize rhe fact that not all Apostolic Fathers employ that
Greek noun, even though it takes part in the Greek lexicon of the oral and of the scriptural
language.

The authol of thę plesent monogmphy has hope that it helps to undęIstand bettęr the
Apostolic Tradition in his personalist dimension. He encourages the patdstic resealchers to
analyze that issuę among tbę Apologetic Fathels.

ln the appęndix also there are my articles that present the prozopology of the ancient
patristic anthopology.

obraz duszy w ,,De testimonio animae,,Te uliana'wi Mojemu Kościołowi wszystko!
Księga Jubileuszowa ku czci ks. arcybiskupa Sląnisłąwą No\,r'aka Menopolily
Częstochowskiego z okazji 25' Rocznicy sakry biskupiej i posługi pasterskiej w Kościele
Częstochowskin, redaktor Fr. Starrisław Jasionek, Częstochowskie wydawnictwo
Archidiecezjalne,B.egina Poloniae'', Częstochowa 2009, ss. 3 l 9-328.

That articlę entitled so!|'s imąqe inTertullian,s ',De testimonio ahi ae'' prcsents the
pictue ofthe human soul. The first part shows the ancięnt philosophical opinions about natue
of human spińfual principle (Plato, Aristotle, stoics, Epicurus and Plotinus). That i5 the point
ofdeparture to understand better thę Apologisfs the point ofview. First ofall, the Advocate of
Canhage calls as the witnęss-soul to interrogate her before the judicial couń. she Iepresents
and speaks on behave of to other \łimesses: The God and the nature, who gave her task to
prophesize. The soul a becomes the student and she leams ftom her teacherc (Deus et natura).
According to Tertullian, knowledge ddves to faith, which is the personal act of the human
being. The human soul yaits for the last day to receive the final sentence before the Divine
Judge her condemnation or salvation. The patristic picture ofthe hunal] soul also becomes the
subject of pozopolological reflection to the antic chuch Fathers and the cbistian scńpturęs,
lvho described anina ł ł'aŹ4 in thettreatises.

Pe|soncllizń tł ,,Stromątąch'' Klemensa Alelrsandryjskiego, w: Personalizmus a
sńćasnost I, red. Pavol Dancók, Duśan Hruśka, Marek Rembierz, Radovan Śoltćs, Preśovskó
rrniveEita v Preśove, Grćckokatolicka teo|ogicke fakulta, Katedra filozofię a leligioństil.y'
Pręśov 2010, ss.183 _ 194.



Thę article e\tit|ęd' Personalism in the ,.s|rcmateis,,of Clement Alęxand an shows the
difiiculty that is united with the word, persona in the Greek and Latin languages. The short
survey ofthe prozopological conceptions, aom Boęńius to John Paul II, plesęnts ęndęavors to
descńbę the human being as a person. The patristic prozopology, especially Saint Justin's
ptozopologica| logos-ąnthropologł' Saint lrenaeus's and Teńullian's plozopologica7 somato-
anthropologt wtd Clement of Alexandria's prozopological eikon-ąhthropolog) is one of the
possibilities to define the human being, using thę biblical and philosophical ideas. According
to the antic church Fathers the human being is created by ood and rcceivęd' imago et simi|itudo
Dei' clemęnt Alexan&ian, in his prozopological eiknn-anthropologl, shows thę individual
human's creation as Logos' deed. The Logos ofGod himself is God's Image; howevęr' Logos'
image belongs to the hurnan being that is the image of Image (Logos). The concept rmagiris
1mago belongs to the ancient Alęxandrian School, which is developed and deepened by ońgen
ald his followers and opponents. That idea constitutęs locw theologicus of the ancient and
modem Cbristian prozopology.

Natura duszy ludzkiej y] ujęciu chrześcijańskich autorów łacinshch od III do V wieku, w..
Przemiany obrazu człoi,iekĄ '| 1ilozofri i etyce' Historią -współczesność _ perspekywy, red.
Zlatica PlaśieŃovó, Marek Ręmbierz, Wydawnictwo Naukowe ,,Beskidzki Insqtut Nauki o
Człowięku',' Bielsko-Biała-BBtislava 2010, ss. 44-58.

The ańicle entitled so lt nąture ąccordihg |o Lalin cłlrisliah Wńters from III to V
ceńturies ptesents that topic a5 the one of impońant contributions, which the antic Church
Fathęr lęft to the modern philosophy and theology'

The ancięnt Palfes Ecclesiae cornparc thę philosophical doctine about soul's natue,
presented by the Gleek philosophy' for instance, Platonism, Aństotle's School, Neo.Platonism,
Stoicism and Epicuus' School, with the Christian teaching showing thet intellectual reflection
and the knowledge of animae katura. Prozopology ofthe Apostolic Fathers and the Christian
Apologists contains the doctrinę about soul's nafuIe' The Greek alrd Latin wńters analyze that
quęstion. According to Terfullian the human soul is the simple and colpora| substance' having
thę flee will. The Lawyel of Carthage reminds: .ly'il'il es! incorporale nisi quod noh est'
How€ver, Ambrose and Augustine differently descńbę soul's naturę. Bishop of Milan sees
ąnimą as the living so'l, because it is made by God and its nafu.e is the best, perfect, simple,
spiritual and beautiful, having two pańs: ntional and inational. Similarly, Augustine's
plozopology presents dcbness ofhis points ofview. Bishop ofHippo desaribęs ąnima humąną
as simple, spiritual and equal to angelic substancę _ subslantia ąnimae pąr anqeli substaniae
est, Doctor Gratiae distinguishes, in the soul, the seven grades ofknowledge, based on the self-
knowledge, 1iom animation to contęmplation'

The patristic plozopological reflections abolt animą humaną are used by the teaching
of the Catholic Church to proclaim and explain the Christian faith and doctrine regarding to
divine and human prozopology.

Człowiek ikonq toskiego Logosu w ,,Protrep|yku,, Klemensa Aleksandryjskiego, w:
FilozoJia VIII. Prace naukowe AkĄde|nii in. Jąna Długoszą w Częstochoy,,ie, Ied. Ryszard
Miszczyński, wydawnictwo im. Stanisława Podobinskiego Akadęmii im' Jarla Długosza w
częstochowie, częstochowa 201 l, ss' 6l.74.

The alticle ęntitled Man ąs the iconfthe Diyine Logos ąccordinł to '' Protrepticu' ''of

Clement Alexąndtian presents thę biblical of the human being, made in God's image and
likeness and created ofthe clay ofthe ground. Theory ofdouble creation of individual human
proposed by Philo ofAlexandria (the heavenly man and the earthly one) found contńuation irl
teaching ofthe chIistian Apologist ofAlexandńa. Deferring from saint Justin Martyr ofRomę



that he did not interest in that topic. Protrepticus' a!.thor intercstingly dęscribęs the human
being as the ''?ic,'ocosl,1oó that has the soul and the body with his relationship to maĆroco.'m'
The individual human is the beautiful instrument, fulfilled by spirit in the image of divine
Logos'- The Instrument. Clement emphasizing God's plan regarding to existence ofthe human
being, he dęvelops Philo's theory ofthe doble creation ofthe individualhuman. Divine Logos
i5 thę Maker not only of the human person, but also of the whole world. ońgen's Master
refęlring to anttuopogenesis of ńe Boot o/Ge'esls also he shows thę idea of the human being
as the alive statue made according to the image of divine Statue (I-ogos). Clement of
Alęxandria's prozopology is continuęd and developed by thę antic thinkęrs and Pałes
Ecclesiąe thatlhey pfovide knowledge ofthę individual human as the divine Logos, icon having
tlre iconic nature. Prczopo|ogica1eikon-anthropologl,presents ńe ancient patristic teaching that
underlines the special digniry ofman as divine Logos' image.

zągadhiekie persońalizmu vl ,,Prolreptyku,' Klemensa Aleksąndryjskiego, ,,yox
Patrum" 35 (2015) t. ó4' ss. 299-3l5.

.Ihe anic|e ?uestion ofpersonąlis in ,, Proffep|icus '' ofClement ofAlexandłia preselt
the outline ofthe pagan and ancient patristic prozopology that is interested in its relations to the
cosmology. The antic philosophers describe the human being as the microcosmos which
belongs to thę macrocosm. According to Aristodę's metaphysics and the hęnological
metaphysics' the individual human occupies the lo\ł/ęr place in the hierarchy of the universe'
The Christian thinke$, bases on the Bible and the Tradition, show the human being as God's
creatule made according to the image and similitude ofhis Creator. Patres Ecclesiae know the
Jewish and gnostic anthropologies and they make a polemic on their doctrinal issues.
lnvęstigating the patristic prozopology is possiblę to apply the plosopoglaphy exegesis that
underlines the interpersonal dialogue. That method indicatęs thee levels ofmutual relationship:
the analogical and iconic one' the dyadic and dialogical level and the triadic one. Thę Church
Fathers created the metaphysics of person change thęir ręsęarch from the cosmology to thę
theology and the prozopology. Justin MaItyr invęstigates the prozopological logos.
anthropologł, Irenaeus of Lyon and Terfullian of Canhage show the prozopological soza-
ahthfopolog)' clement of Alęxandria ęlaboratęs thę very intelesting concept of the
prozopological eikon-anlhropologr' that desclibes thę human pęrson a5 the divine Logos'
ińage. the living statue, in which dwells the divine Logos and the beautiful instrument fulfilled
by God with the spirit. ońgen of Alexandria, the cappadocian Fathers and oth€I christian
thinkęrs who examined that issue, will use Clćment's prozopological eikon-ąnthroPolog/ jn

their futue investigations. That concept helps to define the solemn chdstological doctrinę of
Council ofChalcedon.

Explicating thę question of thę patristic prozopology I concem to choosę not enough
known and elaborated treatises in the Polish language, for example Liber Apologeticus of
Eunomius ofCyzicus ' Contrą Eunomium of Basil of Caęsarea and Gregory ofNyssa. I can go
olt relata rcfero.l also,esteem possibility to approach to the old Greek and the Latin texts as
their translator and to present them as is possible with the accumcy according to ralio ątque
inclinatio temporutrr, jn which they were described. I hope that my work contributes knowledge
about the ancient culfure and the patństic plozopology.

h.\l"wtrv,łki


